



































































As a gushing fountain is more powerful in its operations than an oozing 
spring; so that desire of carnal enjoyment, that mutually operates between male 
and female, is far more powerful than any other passion in human nature. 
. . . .
Surely then, that must be the fountain head, the governing power, that 
shuts the eyes, stops the ears, and stupefies the sense to all other objects of time 
or eternity, and swallows up the whole man in its own peculiar enjoyment.
And such is that feeling and affection, which is formed by the near relation 
and tie between the male and female; and which being corrupted by the 
subversion of the original law of God, converted that which in the beginning 
was pure and lovely, into the poison of the serpent; and the noblest affection of 
















When the will of God is done on earth, as it is in heaven, there will be no 
marriage.  The marriage supper of the Lamb, is a feast at which every dish 
is free to every guest. . . .  In a holy community, there is no more reason why 
sexual intercourse should be restrained by law, than why eating and drinking 
should be—and there is as little occasion for shame in the one case as in the 

























Nay, it is the glory of man to control himself, Heaven summons him to self-
control in ALL THINGS.  If it is noble and beautiful for the betrothed lover 
to respect the law of marriage in the midst of the glories of courtship, it may 
be even more noble and beautiful for the wedded lover to respect the laws 
of health and propagation in the midst of the ecstacies [sic] of sexual union. 























Thus the woman is not only subjected to the pains and sorrows of childbirth, 
but even in her conception, she becomes subject to the libidinous passions of 
her husband; and in this sense, her desire is subject to the will of her husband. 
This slavish subjection is often carried to such a shocking extent, that many 
females have suffered an unnatural and premature death, in consequence of the 



















The chain of evils which holds humanity in ruin, has four links. viz -1st, a 
breach with God; (Gen. 3: 8;) 2d, a disruption of the sexes, involving a special 
curse on woman; (Gen. 3: 16;) 3d, the curse of oppressive labor, bearing 
specially on man; (Gen. 3: 17-19) 4th, Death. (Gen. 3: 22-24)  These are all 
inextricably complicated with each other.  The true scheme of redemption 
begins with reconciliation with God, proceeds first to a restoration of true 
relation between the sexes, then to a reform of the industrial system and ends 











































The kingdom of God is an absolute monarchy.  It is a government not of 
compact between people and sovereign; not limited by constitutional forms 
and provisos.  God takes the entire responsibility of the State; and the only 
compact in the case, is the very one-sided one called by the prophet the ‘new 
covenant.’  It is summed up in these words: - ‘I will be to them a God and they 
shall be to me a people.’  The ‘patronage’ and appointing power of course 
remain with the responsible party; and all forms of popular representation are 


































































ちはそこを去っていったという（Foster, Religion 61, 238）。
3．ホーソーンが描くシェイカー
こうしたシェイカーの共同体あるいはその教義に対する若いメンバーの
反発を描いたのが、ナサニエル・ホーソーンの “The Canterbury Pilgrims”
























They had overcome their natural sympathy with human frailties and affections. 
One, when he joined the Society, had brought with him his wife and children, 
but never, from that hour, had spoken a fond word to the former, or taken his 
best-loved child upon his knee. . . .  The youngest of the elders, a man of about 
fifty, had been bred from infancy in a Shaker village, and was said never to 
have clasped a woman’s hand in his own, and to have no conception of a closer 


















‘Yet you think it expedient to depart without leave taking,’ remarked one 
of the travelers.
‘Yea, ye-a,’ said Josiah, reluctantly, ‘because father Job is a very awful 
man to speak with, and being aged himself, he has but little charity for what he 
calls the iniquities of the flesh.’ (Hawthorne, “The Canterbury Pilgrims” 122)












If you and your sweet heart marry, you’ll be kind and pleasant to each other for 
a year or two, and while that’s the case, you never will repent; but by-and-by, 
he’ll grow gloomy, rough, and hard to please, and you’ll be peevish, and full 
of little angry fits, and apt to be complaining by the fireside, when he comes 
to rest himself from his troubles out of doors; so your love will wear away by 








As she ceased, the yeoman and his wife exchanged a glance, in which 
there was more and warmer affection than they had supposed to have 

















They [the Canterbury Pilgrims] sought a home where all former ties of nature 
or society would be sundered, and all old distinctions levelled, and a cold and 
passionless security be substituted for human hope and fear, as in that other 








準化された（all old distinctions levelled）」世界であるシェイカーのコミュニ
ティには、俗世間に存在する「希望」も「恐怖」もない代わりに「冷たく
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